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FORWARD

This study concerns the effects of television on three
Algonkian speaking communities in northern Manitoba. It is one
of the few longitudinal studies of response to innovation in
which the authors were able to study the effects of television
at the time of installation, or shortly after, and observe the
consequences over a period of several years.

In recent years there have been a number of questions
raised about the negative impact of television on audiences in
all parts of the world. ‘Generally, these misgivings have dealt
with audience manipulation. First, there is the problem that
the media as a technological device so distorts reality that it
- misleads the viewing audience. But to film events and people as
they are is likely to bore the viewers who are unable to partic-
ipate in the media happenings. The alternative has been to seek
to hold attention by making situations and people more than real,
through various audio and photographic manipulations.

Secondly, the content of programming has been contrived to
create and maintain audience interest through emphasis on the
unusual in human existence, such as sex, violence, and incessant
change. In North America this manipulation has been directed not
only to enlivening of program, but to perpetuating the dominant
values of consumerism through commercial advertising.

With these shortcomings in mind the writer of this for-
ward and the authors began in the fall of 1972 to plan and organ-
ize a program of research for studying the impact of television
on Cree and Saultaux communities. We knew that the device had
only recently been installed, or was about to be installed on
several reserves. What would be the impact of this intrusion on
cultures whose peoples have been relatively remote from the life
style of southern consumerism, where traditionally there has been
a great deal of reticence in interpersonal relations so as to
avoid violence, and where sexuality was mentionable in only cer-
tain prescribed relations of social interaction?

What follows provides interesting and enlightening answers
to these questions, in addition to raising new and important
issues, as the result of seven years of participant observation,
interviewing, and analyzing voluminous data. The work is a contri-
bution to psychological Anthropology as well as to the theory of
socio~cultural change. Moreover, and perhaps of greater impor-
tance, this research endeavor should provide a practical guide to
Native people and various levels of the Canadian Government in

making policy decisions regarding the future use of television.
L)

John Hamer
Birmingham, Alabama - ¢
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PREFACE

Goals, Methods and Theory

This book summarizes seven years of effort at documenting
the impact and meaning of television in Algonkian communities of
Central Canada. It incorporates longitudinal material collected

before and after television arrived in a target Cree community
- and in a control Cree Community. This material consists of four

independent measures of impact:

1) ethnographic assessment by live-in anthropologlsts
2) psychological assessment through projective testing
3) 'sociological assessment through questionnaires

4) economic assessment through Hudson Bay sales records

As well, video tape studies and surveys of opinion are in-
corporated and also comparative material from a Euro Canadian
community and a Saulteaux community.

This book will show that television has tremendous strength
as a modernizing force in Algonkian communities because of certain
key Algonkian cultural traditions which augment the credibility
and the attractiveness of television hero figures. This book will
also show that television's modernization impacts are a mixed
blessing. There is increased ability to participate in mainstream
Canadian life but also increased stress and culture loss.

Finally it will be shown that the levels of modernization
and stress are heavily conditioned by differing conditions in
Native communities with regard to solidarity and intergration.
Solidarity in families or in whole communities permits the effec-
tive initiation of conservative forces which can, to a degree,
counteract televisions disruptive potentials.

The overall theory which has guided our work and which is
documented in the pages to follow is that the impact of televi-
sion is heavily conditioned by the uses and meanings to which
television is put and that the uses and meanings of television are
significantly shaped by the culture of the viewing audience --
most especially by traditions of communication, traditions of
Western Man, television literacy, psychological propensity for
abstraction, community solidarity and various taboos.

Purpose of the Four Parts of the Book

l. Part I, the summary, attempts to summarize our study under j
few basic conceptions. It summarizes the impact of television
according to the two perspectives of stress and modernization and
demonstrates that positive and negative television inputs in
these areas are heavily conditioned by meanings derived from
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analogics between television and. conjuring, dreaming, and stoyy-
telling which focus usage in the areas of_knowing,;he futuf
finding practical guidance in life, interpreting'ﬁglevisibﬁ
symbol and metaphor, and being wary of television's capacity«for
corrupting children and stealing away the traditional foundations
of life. .

2. Part II, ethnographic findings, presents the results of. long
term field work in three Algonkian communities. 1t reviews the
impact and meaning of television in these communities as reveal-
ed in field observations and interviews. ’
3. Part III, quesfionnaire findings, presents our objective
measures of impact and meaning. It presents findings based on
psychological and sociological tests, economic sales records, -
video tape experimentation and questionnaire opinion surveys.:-

4. Part IV, conclusions and recommendations, pfesents a final
review of our work and its implications.” It clarifies some of
the issues in telecommunication policy for developing areas and
makes some recommendations.
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CHAPTER 1

SUMMARY OF LITERATURE ON TELEVISION IN DEVELOPING AREAS
(DERIVATION OF BASIC THESIS AND BASIC GOALS OF THE PROJECT).

A Review of the Literature

Our study of the impact and meaning of television émong Algonkians
of Northern Manitoba began in 1972 when there was little world experience

to fall back upon as a guide for analyzing thé impact of television
in a non-Western Native community. Indeed, the impact of television
in the United States and other urban and/or Western areas was a lively
research subject. But television had just begun to spread across the
globe into India, Africa, Asia, Australia, Sguth America and northern
Canada ahd; hence, theories of television impact were heavily biased
toward reflecting the Western experience.

Our study Qas aimed at abating that bias in television research

and, though ours perhaps was one of the deepgst” probing in this regard,
it was one of many that had that ‘goal. These studies in expanding the
data base of cross cultural television‘impact studies, provided re-
searchers with a greater awareness of the role of culture in shaping
television's impact and were the impetus behind a surge of studies
which attempted to correct the biases in theory which had arisen due
to the limited cultural variability that had previously existed in the
data base. The new research began to demonstrate how theories had
depended too much upon unlineal models of development (Schramm, Eisen-
stadt) and upon mechanical effect models in which television content
was given too great a role as an all pervasive shapér of malleable
audiences. . » ' o ‘

With the expanded cross-cultural data base, it became clear that
cultural characteristics within the audience had to be taken into
account before adequate analyses and predictions were possible. It
became clear that television was not the magical modernization vehi-
cle of administrative dreams.



Unforseen barriers to development, which lay hidden at the core
of non-Western culturé, were nowemerging. Researchers began to isolate
these problem areas. They described a number of facets of non-Western
culture which stood in conflict with thé Western model of television
and which had to be apcommodated before the new medium could be
converted to effective.non—Westefn use.

A survey of this literature enables us to identify nine key
factors. These are:

l. Need for public television

2. Heterogenous social patterns and language

3. Television iliiteracy

4. Negative expectations for Western man and his technology
5. Certain taboos

6. "Active traditions of personalized communication through
storytelling, drama and conjuring

7. Social-Communal interests
8. Non-lineal timé orientation

9. Concrete-pragmatic orientation

A capsalized summary of each of these areas of conflict between -

non-Western culture and Western television follows:

1. Need for Public and Local Prqgramming

One of the foremost factors in the minds of government adminis-
trators is commercial vs. public television. This is because the
choice largely determines the extent to which foreign ideas, due to
presence of foreign-made télevision shows, enters the country. This
problem emerges because the goals of commeréial.tglevision are very
different from those of public television. Commercial television
largely serves the sﬁa;us quo (Wells 1972; Hurley 1974:683; Cas-
sirer'i97&;15);_ Its aim is to sell products and, to do so, it uses

television as a come-on to draw an audience for viewing commercials.



Big business pays for such television and is not served by programs
that are boring or which may introduce elements that undermine

private business.

On the other hand, most developing: countries.are concerned -
about equality of opportunity, about developing education and
national solidarity, and about equal access to resources. These
goals are not served by programming developed by the funding

. agencies in big business.

And yet, the government take-over of television programming
for public service is a very difficult and economically expensive
enterprise. The cheapest programs are available from the United
States and other countries who have a great storage vault of
already-created, readily available, entertaining programs. It
is almost twice as expensive for a country to make their own
(Katz 1977:115). Most countries have therefore striven to intro-
duce‘public, educational shows, and, as well, localized ethnicized
shows as supplements to the foreign shows that are so economical
as to be almost irresistible. Thus far, by and large, developing
countries have not been able to overcome their inexperience, lack
of funds, and lack of knowhow so as to be able to develop a full-
scale set of programs that would fully serve fheir stated goals
of modernization, maintenance of traditions, solidarity and edu-

cation.

As a result, Western shows are frequently broadcast into the
villages, cities, and homes of developing peoples and serve often
as a set of foreign ideés that are a thorn in the side of adminis-
trators whose interest is to preserve 10¢ai traditions and an inde-

pendence from the voracious forces of Western television.

The problem they have to overcome to develop local Native
programs that will best serve modernizing interests are very great.

They include great heterogeneity in geography, social



pattcrné, language and tradition, television illiteracy, negative expect~
ations about machines and Western man, and taboos, In addition, the new
model must incorporate interests in non-lineal time; practical concrete-
ness, communalism and expectations derived from traditional methods
of communication. The task is a difficult one, but it is aided by a
rapidly clearing picture of the various problem areas that are to be

confronted,

Heterogeneous Social Patterns and Language

Most developing areas face a great task in ﬁttempﬁing to develop
national pride and identity. The country is almost always built up of
. very disparate units with‘differing language and customs; The adminis-
tration hopes that television may serve as a common bond and a forceﬁfor‘
cormon identity., But there are numerous difficulties to be surmounted.
How can a commonly-understood language be utilized? There is often no

one language that all understand. |

Many governments (India, Senegal, Guam, Samoa) Attempt to solve
this probleﬁ by sending an educational program through the air which
teaches everyone oné basic language, usually the prime language used
in administration, often English or French, In addition, some try to
develop several versions of a show in differing local languages' (e.g8.
the SITE pfoject of India).

Further complicating‘the situation is the fact that the national
language may often.be seen by locals as the language of the elite, of
school (Kehoe 1975:14-15), bf missionaries, or of domination. The elite,
on the other hand, may react negatively to the educa;ian on television,
They may see it as a challenge to their power which is based largely on
control of the administrative language and on control of information.v
The "haves" may see television as a power threat while the ™have nots"

nay see TV as external interference (Eapen 1979:108-109).



3. Television Illiteracy

Another problem to be overcome is television illiteracy.
(Rahmen 1974:69). The ability to properly interpret moving
pictures on the televisian screen is not innate. It must be
learned. Children may, for example, believe that the figures
in television are real - - that there are real little people in-
side (Caron 1979:151). They may be unable to keep up with the
fast-paced shifting of scenes (Rahman 1974:69; Cassirer 1974:21).
Cree people complain of what they interpret as speéded—up hockey

on television (Hanks 1980: 286).

There is a propensity to be overly-gullible about television

(Esselin 1970:210-211). There is little knowledge about how the

programé are made or where.. The people may believe they are
seeing real events in current time when, in fact, they are
watching an old, outdated war movie. Cree are confused about
the reality of the roles played by television hero figures.
McGarret of Hawaii Five-0 is believed by many to be a real
detective in Hawaii. Space shows are thought by some to
depict real life scenes in outer space. Tarzan is felt to

be a real man (Granzberg 1979: 34-35).

A healthy skepticism towards television is something that

must be taught to many of the people in developing areas.

4., Negative Expectations for Western Man and his Technology.

Many developing areas have had negative experience with
Western Man. They have been dominated and made subservient
by the strength of his technology. They come to distrust the
West and machines that are derived from the West:(Foster‘1962:
125-126; Rahman 1974:71). An observer of television in Africa
notes that the African ". . . was not'prepared for.‘handing
children over to machines*®" (Kouyate 1978:40) . Mahy'Cree
actually feel a physical danger from the television machine.
They are afraid it will explode if dropped or if struck by

1ightning, and they fear harm to children's eyesight. Every-



where in developing countries there is a fear that televis;on
may erode traditional culture - (Caron 1979; Granzberg 1970:
14-29; Katz 1977: 113-114). They are wary and especially fear-
ful of the harm that may be done to children. Television may
be viewed as a symbol of domination and enslaveé status. This
would be éspecially true if local groups had no choice in the
acceptanée or rejection of television (Alaskan Office of Tele-

communications 1975: 221-222).

5. Taboos.

The conflict between television and local traditions of
taboo is most blatant where usage of Western programming is
most extreme, for Western programming contains a series of
subjects which are generally or intermittently taboo to

developing peoples.

One generally tabooed subject portrayed on television is
the glorification of novelty, change, and abnormality (Caze-
neuve 1974). Developing areas contain traditional_loéal cuitures
which focus upon traditions and authority and replication of
patterns (Reisman 1950: 11-12; Dorothy Lee 1949). Change and
novelty are not welcomed. Children are trained for cdmpliance
and responsibility, not individuality and assertion (Berry 1959).
Western television, on the other hand, is a glorification of the
spectacular, the incredible, and the novel. News shows headline
crime and disruption. Dramas feature aggression and confront-
ation (very‘rigorously controlled behaviour in most non-Western
systems). Television "Stars'" are provocative, bold and ag-
gressive. They would likely be classed as. "witches'" in many
non—Westefn culturés. Perhaps this is one reason why some Cree
choose to compafe television to sorcery (Granzberg 1979: 27-29,

and 1977: 157).

Perhaps less widely shared and yet of frequent occurrence
are a whole series of taboos concerning segregation of the ‘

sexes, including separate eating areas, isolation of menstru-



ating women and women giving birth, restrictions on overt sex-
uality involving kissing, hugging and nudity, and restrictions
upon women's,présence at political and religious events. In
addition there may be taboos about food and portxayal of the
face and especially the eyes (Worth and Adair 1972: King 1967:
73). There may be concern about eating meat (Eapen 1979), or
killing certain animals (for example the Sacred Cow of India).
There may be taboos about speaking the name of deceased people,
about the use of righf vs. left hand, and even about the time
of year when stories may be told. The variatién on what is con-
sidered taboo or sacred is great and conflict between local and
" non-Western conceptions and television usages are inevitable.

A developing country faces a great task in shaping television programs
so that the local audience will be informed about television's real%ty .
and will not find the programs unintelligible, distasteful and/or fearful.

6. Traditions of Communication. ‘

Many researchers in the field of cross-cultural communication
(Ugboajah 1979; Katz 1977: 118; Mathur 1978:38; Cobin 1969:170;
Cassirer 1@74:22; Graﬁzberg 1977) have stressed that effective
television programming for developing areas requires the in-
corporation of local traditions of communication. They stress
the fact that, traditionally, public news was often obtained from
specialized individuals who had institutionalized ceremonial
methods of presenting information, who combined the talents of
spiritual sensitivity, music and drama, who were held in high
esteem and who not only gave practical current news but moral
Precepts and even divinatory revelations. Such individuals were
‘the storytellers, shamen, seers, orators,_singers, talking chiefs,

actors and folk opera players of their communities.



The researchers maintain that in order for television to be
most effective it must couch its messages in the traditional
framework associated with such individuals. Ugboajah, for ex-
ample, says that in Africa there is a widespread traditibn of
the village gong man as News Announcer. He says (1979:43-44):
", . .the sounding’of.his gong signalled an upcoming announce-
ment. This viliagé 'dnnouncer' exemplifies some of the prihary
attributes of traditional African communication .... Because
broadcasting has failed to establish an inter-dependence be-
tween the traditions of the villagers and the new technology,

its effectiveness has been minimal''.

Katz (1977: 114) says that some countries have understood
the need to incorporate local communications traditions. He
says (1979:118) that Peru uses old legends to teach concepts of
integration, that Thailand utilizes the traditional shadow play,
dance theatre, and puppetteering, and that Mexico uses the popular
pocket companion romance novel as the framework for '"tele-novel-
1aé" (Latinized soap operas) which not only entertain with a
good love story, but also, at the same time, give important infor-

mation about critical periods of Mexican‘history.

Cobin adds another example. He describes hdw Japan has taken 
very popular traditional theatre play, transferred it to tele-
vision, and continued to employ this traditional method of com-
munication to inform and entertain its audiences. Cobin adds that
this not only provides more effective communication, but also
serves as a means Of preserving traditions even while massive

technical changes are in process (Cobin 1969: 170).

But more than mere cosmetic alterations of programming to give
them the look of traditional cormunication techniques is néeded.
Programmers must realize that a much more thorough re-vamping of
the Western ﬁodei,is required, This 1s clear when we consider the

storytelling traditions of non-Western peoples.



Because of the absence of books and writing in most traditional
non-Western systems, stories were deveioped as shortcut, memory-
aid devicesaby which key philosophic traditions could be preserved.
Each key word or action in the story was a symbolic reference to
larger and more enduring ideas and showed how these ideas were to
be related and understood (Granzberg 1978). This approach to in-
formatioﬁ is behind the symbolism contained in our Bible stories
(which were once unwritten legends) and is the deeper meaning
behind‘the entértaining trickster (Creator) legends that are

* found throughout the non-Western world.

But whereas the West has developed writing and libraries and |
consequently has found it unnecessary to preserve the focal role
once given 6ver to storytellers, the non-West has not. They still
train children to interpret the metaphor and symbol in stories
and they still, to a much‘grgater extent than is the case in the
West, use pr0verbs ahd metaphors infdaily cénversation. Conse-
quently when a hon5Westgrner'view§ P #eleViSion show, a dramatic
story for example, he oftenMQeeks to understand the deeper meta-
phorical meaning which he has beén habituated to expect. But,
in most casés, such meaningsfare not presént in Western television,
and hence not.only is a key opportunity for communication missed,

but unintended messages may be conveyed.

A case in point is a Cree man's interpretation of the Waltons
television show (Granzberg 1979:45): "The Walton family - there's
one I'm in favour with, It's about this family who lives on the
land...in the country. The old man didn't want to change. He
fights the change. But then he went into the city for the first

time and he accepted it. They used to cut their own lumber and



live off the land. Pretty soon there's this construction. They
want to put a highway across this'mgn's land. He fought it.
Even with guns. But finally they did it. He had to learn. The
past ... the recent ... and then what's going to happen. That's
like some people here. There were some people here who didn't

want any construction - not even a hospital. Tﬁéy had to learn".

This man was perplexed by a fantasy show called Lost Island,

however. "I can't figure that one out'", he conplained.

Another example is found in the Cree's response to the Muppets.
A surprizingly large number do not like this showf One factor in this~'.
is the metaphorical meanings they attach to frogs and bears. The frog
and bear symbolize sorcery (Granzberg 1979: 43) and stand as metaphors
for cold and harsh human relationships. Kermit's presence as host of
the show prompted one woman to say, "Ftog is not the most beautiful
host. The show is ridiculous'. Another added, "People might begin
to treat each other like puppets'".

It seems, then, that people apply expectations derived from
traditional concepts of communication onto television,and that un=-
less these usages are understood, great problems in television pro,_
gramming may exist. Analogies between television and the perspective
of sacred talking chiefs and seers may cause viewers to be far too

trusting in what is said; analogies between television and story- .

x : . ‘
A similar negative reaction to the Muppets, centered around evil
connotations associated with the frog, is reported by Gil Cardinal
(personal communication) for the plains Cree of Alherta.
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telling may cause viewers to seek out symbolic messages énd
revelations about the future; and as among the Cree, analogies
between televisioh and trhdiéipus'of.communication through conjuring,
soulflight and dreaming (Granzberg 1977) may cause viewers to become
quite concerned about the safety of inexperienced children whose

télevision induced nightmares take on the proportions of sorcery.

7. -Social Communal Interests

~ Many obsgrvers (Kouyate 1978; Schramm and Lernet_1976:142;
"Harrison and Eckman 1976:107; Ugboajah 1979:42) have commented

upon the great (from West;rn standards) social-communal interest
of developing people. They note close spacing, lots of touching,
large families, emphasis on sharing)réciprocity and égalitarian—
ism, intense concern to figure out people, and reliance upon
friends .and kin for all manner of practical necessities including ’
news, protection, education, subsistence, marriage and spirit-

uality.

The implications of this for the'development of.effective
television programming,_especially with reference to educational
television, are spelied out clearly by Kouyate (1978) He says

that the African's emphasis on community and peer in traditional
education can and should be incorporated in the educational ﬁele-
vision experience by means of peer teaching procedures (1978:44-
46). "It is a fact that the principles of peer teaching are
very much iﬁ tune with the traditions of African society ....
peer teaching means the educational independence of the develop-

ing world".

He says that peer teaching procedures would alleviate an
acute shortage of teachers and would make television messages
more meaningful because they would be filtered through the personal

communication framework that is customary.

_ The inéorporation of peer discussion groups into the tele-
vision model is widely recommended and in fact has been broadly
implemented with some very observable effectiveness. It has |
been used in Africa (Cassirer 1974:17), in Alaska (Alaskan Tele-

communication Office 1975); France, Japan, India (Borra T970);
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Saneldl (Mar bl arst Bruusalelk 1977321808 Shifne [ Betirgse and e riey
1976) 3 rural Canada (Casslrer 1974:17); and has even heen shown Lo
be effective in controlled laboratory experimentation (Swanson:

and Henderson 1977).

Non~Lineal Time

Differing conceptions and usages of time in the non-West as com-
pared to the West have been widely hoted in .the literature (Boaz 1938:
125-126; Lee 1950; Cassirer 1974:21; Granzberg 1977; Foster 1962:66-67).
When a society is dependent upon nature and cannot dominate it, its time’
is dictated by natural clocks not artificial manmade ciqcks and, as well,
its cycles of activity are largely repétitive and pattern-oriented.

There is no line of time which is manifest by a series of changing-
developing events which we call History, Time is non—lineal, as Lee has
observed, and it is conditioned by external factors which focus interest

upon pattern and system rather than hours and seconds,

As a result, life in the non-West seems slower-paced. People are
tuned to process and pattern., They are patient to allow the process to
develbp in proper séquence. They do not hurry to a climax point., They
recognize an equal importance in the first stage of the sequence as in
the last. ‘ " A | ‘

As a consequence television is seen by developing peoples as
too fast-paced - too many'qdick-flashing movements of scene and
camera - too little concentration upon detail -too little de-

velopmént of story line or of characters.

Cassirer’'s comments relative te African televinion.arc cogent
(1974:21): ". . . the concept of time among the African peoplo'iéxnot the
same as that of Western man. Africans enjoy the tam taﬁ fo:,h@pf@; or
listen to the storyteller and folk singer, to thé griot, who spips out
his endless sing-song tale, whefeas Western-minded é:oducers o;-gritics,‘
who have little empathy with traditional forms of expressioh,‘may.be'
quickly bored. It is even questionable whether the 'excessive' talk-
ativeness of television programs was as tiring for the gudience as it
was repugnant to the television proféssidnalw In a civilization“of oral
tradition, long-winded explanations may be a good deal more acééptablé,

than in the fast-paced Western world: time-conscious producers have even
e

been accused of seeking to bend the people to the machine”.

e AN AT



Concrete-Pragmatic Orientation

Perhaps equal to non-lineality as a characteristic non¥Mestern pat—
tern is concrete-pragmatism (Munroe 1975). Non-Westerners stress detail,
‘memory and concrete example as problem-solving strétegies. This
contrasts with the typicallutban, non-Western strategy of employing
abgtraction, generalization and principlé to the task of developing a
store of effective behaviours in the face of life's problems. The dif-
ference in strategy, in part, derives from the differing stability of

" behaviour pattérns in the two systems.

In the urban system, behaviour patterné are constantly changing.
Detailed strategies, specific skills, habitﬁal sights and sounds quickly
are out of date and out of touch with current needs. Obsolescence is a
chronic problem. The city dweller has learned to deal with this problem
by applyihg abstract generél principles. -

On the other hand, the non-Western man in his stable system (or
recently stable system) learns to memorize particular solutions to
particular problems in life. This strategy suffices because particular

problems repeat themselves each new generation.

" The. traditional orientation to concrete-pragmatism, as applied to
television, develops a tendency‘to look for concrete and practical
relevance in programming. As Cassirer (1974:22) has put it "Entertain-

ment for the sake of entertainment is rather resented".

This resentment of abstract, pure entertainment in developing areas
is not only conditioned by concrete-situational psychological propensity
but, as well, by the models of traditional communication through story-

telling and drama (Cobin 1969:179; Mathur 1978:36). Traditional story-
telling, as an influential jrototype of how news and information should
be presented, demonstrates & highly developed art of blending education,
entertainment and information into a very attractive package. A sheer
fantasy story with no relevance to practical needs was largely unknown.
 There were always metaphorical meanings that provided the concrete
education that always went along with the entertaining story. There
"were no separate myths for sheer entertainment and others for sheer edu-

cation. And yet with respect to television such indeed is the case.
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Thus there is a tendency to resist or e§en resent the sheer abstract,
entertainment-oriented programs on television. And perhaps this is
another factor, along with traditional metaphorical meanings for animals.
behind the Cree's rejection of the Muppets. They probably’canndt éee,its

relevance. It's just too fantastic.

SUMMARY

The modern literature stresses that the impact and meaning of tele-
vision is not only conditioned by the nature of teleVision's content
(the more traditional concern) but also by the nature of the culture of
the people viewing television (the more recént concern). It posits
differing impact according to differing meanins and usages created by .
differing cultural traditions in psychological propensity, religious

belief, social structure, and communication.

The content variables emphasized are mainly local vs Western-made
programs. The cultural variables‘emphasized,ére pragmatism in psychol-
ogy. story-tellinpg traditions of communichtion,_aocial solidarity, and

wariness toward the West and toward Western technology and television.

The literature focuses upon how these variables prbdude variable
levels of stress and/or modernization. It suggests that stress is
- reduced by local programming in local languages and by inéorporating
local cultural trédifioﬂs; especially traditions of communication and
pragmatic peychological preferences. It suggests that the modernization
goals of géVerﬁment in developing areas are helped by local ﬁrogramming
and endangered by the use of Western programs. It maintains that the
choice is largelv based on how television is to be financed. 1f by
private business, then Western programs are ﬁsed, If by govepgmént or
university, then less Western programming develops. Economics play a

role here. for it is far cheaper to buy ready-made Western programs.

v
YEN
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The literature also suggests that the modernization aims of govern-
ment are best produced by the dse of television discussion groups organ-
ized and incorporated with government planning. And the literature
displays a consensus qf opinion that effective television programming for
developing areas requires. a much greater sénsitivity to local conditions

than has previously been the case.

Goals and Thesis of Project

Our study serves as a concrete example of Eow the above listéd
factors shape telévisidn impact in a non-Western system. It demon-
strates the meanings and uses of television produced by these factors
and documents the impacts they generate.

Our study hopefully will serve as a.firmlexemplification of the
principle that television audiences cannot be conceived as malleable,
shapeless masses that are totally at the mercy of television content
and which can be effectivély ignored in television impact theory and
policy making. This study makes the point that pluralistic programming
sensitized to local cultural dynamics is the best means for effectively
communicating with Native peopigs.‘ 1t is hoped that we are moved a

step closer to that goal by the material here compiled.
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CHAPTER 2

THE MEANINGS AND USES OF TELEVISION
AMONG ALGONKIANS

by

Gary Granzberg



CHAPTER 2

MEANINGS AND USAGES OF TELEVISION

In this chapter we shall use the Algonkiéﬁ case to review
how certain key factors of non-Western culture may be in conflict
with Western television and/or may create meanings and uses which
vary either in degree or in quality from the meanings and uses

which predominate in the typical Western case.

_The Relevance of Classic
Anthropological Diffusion Theory

Anthropologists have long recognized the fact that a material
object can mean many different things to different people and they
have developed a theory of diffusion to explain this. They recognize
that when an alien object enters a society, its meaniﬁg and function,
if not its form, often change to more closely agrée with existing
cultural traditions. Hoebel puts it this way (1958, p.602):

"Every spreading trait ... as it moves from
one society to another must face the test of
its acceptability in the culture of the re-
ceiving people; and if it is accepted, it is
invariably reworked either in form, use,

meaning, or function. No people take an alien
trait without altering it to some degree'.

The fundamental insight contained in this dictum is the real-
zation that objects, no matter how commonplace; do not have meanings
intrinsically attached to them. A car, axe, mirror, wrist watch,

_tree, stone, or television, for example, do not havé meanings given
by the objects themselves and which are absolutely and inalienably
associated with them but rather are given variable and fluid meanings

by the cultural traditions in which they find themselves.
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In the case of television, it would have valﬁe, in just
about every society, as an object which provides a window on
the world. But, in addition, highly variable values and
meanings, perhaps derived from varying traditions of commu-
nication and storytelling, varying conceptions of Western
Man, and varying conditions of life, may overlay this uni-
versal baseline and creaﬁe very divergent overall meanings
for television.

Television in Algonkian society as contrasted with television
in Euro-Canadian society, serves as an example. Among Algonﬁians,
meanings and usages of television have arisen which would be con- -
sidered unusual or unique according to Euro-Canadian standards.
These meanings and usages are described below according to the tra-
ditions within Algonkian culture froﬁ which they are derived.

Algonkian Materiality and Television

Two factors in the traditional Algonkian approach to material
entities inflﬁence their television usage. These are a highly~
developed pragmatism based upon immediacy of needs and an equally
well-developed pattern of sharing. ‘

To the Algonkian, the entire material universe existed as a complex
of resources readily exploitable by all. A few uncomplicated rules
of supernatural governance served to check excesses, but the overall
design was predicated upon individual resourcefulness and, 'in the
man-nature equation, immediacy. Proper enculturation and sociali-
zation yielded a person capable of meeting any exigency in a mobile
aﬁd variable envirbnmeﬁt.  Exploitation, the essence of environmental.'
(and thus material) behaviour was thus characterized by unique events.
Continuity and generalization would in this system be dangerous im-
pediments., Fixity, brought on by such a rationale, would serve'ulti-
mately to prevent the free execution of artful acts of unique responses

to human need and to the constantly changing material universe.

A graphic example of this uniquely Algonkian materialism may be
given in this case of an elderly informant's construction of a birch

bark drinking cup while on a trip in the bush. The old man needed a



cup. He drew his knife and cut a piece ot bark from a nearby tree.
He then deftly folded it into the shape of a small box. The whole
6peration took less than 6né minute. The drinking cup, which was
compietely watertight and held about a quart, was promptly discarded
after lunch. It would have been dysfunctional to keep the cup, to
carry it with us in the bush. It would have been cumbersome, awkward,
and could very‘well have interfered with gun handling. Conceivably, a
shot'might'have been missed through carrying it along. The Western

" mode of materiality is acquisitive, value-oriented, and features
maintenance. Now, it becomes easier to explain the difficulty that
Algonkians often have with concepts of maintenance - the derelict
tractors and farm machinery, failures in animal husbandry, great
reluctance to regularize as in school or work routines. Thousands of
years of process have created an internal balance in thought, belief,

and action which does not submit easily to external pressures .

Algonkian patterns of television maintenance are understandable
within this overall pattern of Algonkian materialism. Initially sets
in road-connécted communities were bought second-hand, and bounced
back to reserves along many miles of rough road. Not infrequently, /
- these sets failed to function when first installed. Eventually, after
discarding sets, families came to buy brand new ones as a matter of
course. Even these, however, gave difficulties since the written in-
structions were imperfectly understood. At times, adequately operating
sets were abandoned because the controls were incorrectly manipulated,
because dealers would not honour a warranty after the jolting road
trip or because power had been temporarily lost. In a four-year'period,v

some families had as many as six sets.

Sharing is also a core element in the adaptive sociology of
Algonkians. It ensured survival in a sometimes marginal .environment.
With respect to initial experiences with television, traditions of

sharing brought on a situation in which most every one who was a



26

nciphbour or friend or relatlve felt free Lo come and go at any hour
to see television. This initial viewing pattern caused the early owner
of television to lose sleep and privacy, and, as well, any stock of
food in the house. Some owners reacted by moving away for a while, or

temporarily disconnecting their sets.

Algonkian Child-Rearing and Television

Algonkian child-rearing is characterized by great permissiveness and
indulgence. This is felt by authorities to enhance independence and
self-reliance in the traditional hunting culture. The pattern persists,

despite many changes in the culture.

Children in the Algonkian families of this study are rarely punished, .
‘and their actions are not restricted. They reteivé all the material.
advantagés that their parents (and grandparents) can provide theﬁ.
How this indulgence becomes translated into problems with electtronic ~
hardware is through‘the unrestrictive manipulation of sgts,'both
through extensive use and adjuétment. The cultural rationalizatibns
for this indulgence, which often have supernatural connotations, pre-
vent adults from harshly restraining the children from turning sets on

and off and playing with the various controls.

While this has undoubtedly had an effect upon the functioning of
television sets, its most dramatic influence has been in connection
with the use of telephones. Receivers are lifted off their hooks,
played with, and left dangling - sometimes for hours. Those capable-
of dialling sometimes get long distance numbers, again leaving re-
ceivers off after the connection is made. 'These‘problems, of course,
must be worked out by the people themselves. The values which lie
behind the conflicting behaviour are 1dent1ty-sustaining; and to
relinquish them in favour of adopting externally inspired maté?ial
traits becomes a threatening and stressful contradiction. More oftenA

_television was exploited for the service of already-established:needs
and values. One instance of this was the use of television as-a
solution for non-directed means of keeping children home at night.

It was played up as an éntertainment'device for children 4’; as a

"movie' at home. It did, for a time, prove effective in this :task.
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Algonkian Conjuring and Television

When television entered Algonkian society and was seen to
provide the service of live, long-distance communication, there
was a natural tendency to generalize the uses and meanings asso-
ciated with traditional live, long-distance communication devi-
ces onto television. This tendency was solidified by the fact
that the Native word applied by the people to television was
the word which meant shaking tent (in Cree, koosapachigan).
Not only is this usage found in Manitoba Cree communities, it
is also found among Ojibwa peoples (Steinbring, personal
communication) and among Cree of other province§ (Preston,
pérsonal communication).

The shaking tent was not the only conjuring reference
point from which television meanings were derived, television
was also said to be like dreaming and like mica mirror
conjuring. One woman told about how her old uncie once used a mica
mirror to determine the whereabouts of a family that was awaited.
"The cracks in the mica acted as a map and showed the location of the
family", she said. ''The shaman saw things in the shiny mica juét
like in television". Similar usage of animal shoulder blades charred

and cracked in fire occurred.

_ A most critical point to be noted about these traditional de-
vices that acted like television (e.g., shaking tent, dreams and mica
mirrors) is that they were capable of uses that television is not
capable of, at least not according to Western perspectives on teie—
vision. Thus, for example, in the case of the shaking tent, in ad-
dition to being a long-distance communlcation device, it also could
be used to steal the souls of people, especially chlldren, and make
them die or act crazy. It could be used to tell the future. It
could provide access to supernatural hero-helper figures. And,
unlike.television, it could provide personally meaningful individual-
ized communication services as, for example, allowing someone to speak
to his brother living hundreds of miles away, or allowing someone to

discover his own personal prospects for the future.
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Thus it can be seen that the traditional Algonkian conception of
devices which provide the service of live long-distance communication
contain meanings which differ considerably from the meanings contained
in the Western conception of such devices. Therefore, in accordance
with our anthropological understanding of the nature of diffusion,
when the object we call television entered Algonkian society and was scen
to perform a function (that of providing long-distance communication)
which was similar to that provided by certain traditional devices,
there was a natural tendency to expect, or beware of, the possibility
that the new communication device was similar to the old ones in other

respects as well.

The traditionals (who were most aware of these traditional com-
munication devices) were the ones who were most conterned about these
other uses to which long-distance communication devices may be put,
and were the main ones who, in fact, concluded that indeed such ad-
ditional uses were in effect with television and were réspOnsible for
much of the behaviour, some good and much bad, which they noted -ac-
cowﬁanied the introduction of television. On the negative side, they
concluded that television was being used to steal people's minds
and make people crazy and dependent (especially children). On the
positive side, they concluded that television could be used to obtain
personally meaningful messages, both about the future and about current
events in other places. Algonkian concepts of Western Man spurred the
negative associations with television while théir‘cbnceﬁts of story-

telling served to enhance and solidify the positive views.

Algonkian Concepts of Western Man and Television

The '"White Man' is a ''wonderful person'' traditionals are heard to

exclaim. Their usage of '"wonderful" here refers to the more archaic

quality of the word as magical, or full of wonder. He is very clever.
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But he is also very dangerous. His magic is not in balance with

Nature. He uses evil power - -~-a power based on the exploigafion

and domination of Nature rather than a balanced oneness with Nature.
Many traditional narratives and legends depict this very

negative conception of Western Man and his technology and these

help fuel beliefs among traditionals that the sorcery component

of traditional communication devices is an operable analogy to

be applied to television. For in his view Western Man is

functionallymeqpiyaleﬁt to a"sorcerer, and his television, with

which he tries to steal people's minds an& cause harm, is

functionally equivalent to a sorcerer's shaking tent.

Algonkian Sorcery and Television

A series of well-circulated stories, perhaps more apocryphal
than actual, served to further substantiate the traditional's con-
ception of television as an evil mind-stealing device. One story
is about a boy who hated to be without his telev1sion "This boy
loved television so much'", it was explained "that when he had to
leave on a trip, he turned to his television and said 'Goodbye, God''.
Another story tells how an older parent who remembered well his ex-
periences in the bush when a young man, and who wanted to expose his
own young son to the pleasures of bﬁsh life, took his son off one
weekend for a camping trip, and that night when.he.and his son were
bedding down, the boy exclaimed "I want to go home and watch Bugs
Bunny'". And one frequently hears the following lament against
children "When I ask them to do something, they always say 'Wait
til the televi51on show is over''.

Traditionals fear television's impact on the child for the same
reason they fear the shaking tent's potential harm to children.
Traditionals know that children do not understand the fictional
qualities of television - that they take it too literally. The
child is too immature to be able to handle it. They make this poihp

through the following narratives:

One man tells of how he had been to Winnipeg during a rain storm.

Two inches had fallen but traffic was running smoothly. Then, when
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he returned to his reserve by air that evening and turned on the
news, he said he saw pictures of cars stopped in flooded streets.

"That's when I found out that television can lie'", he explained.

The same man told about how children saw a cartoon which
visually depicted the saying '"It's raining cats and dogs" by showing
cats and dogs falling from the sky. Afterwards they came to him and
asked, '"Where do cats and dogs comé from?" He told them, '"Don't let
television fool you, it's only a story. They come from their mothers,

not from the sky'".

Cazeneuve's views further explain the rationale behind the
sorcery analogy for television. He feels that television is the
modern ritual for solving the basic paradox in the human condition
of order and disorder. It's solution, uplike the traditional one, is
to glorify abnormality and accident. This is a solution Suitable to
needs of urban life - where chénge must be viewed as good. In con-
trast, among traditionals with their sacred solution of the prqblem
by means of myth and taboo, change and the abnormal are bad, and
people who deal in those matters are sorcerers. Hence, sorcery aﬁd

television‘are7analogous (Cazeneuve 1974).

Algonkian Storytelling and Television

In traditional Algonkian society, as-in:most non-literate societies,
three factors operéte to propel the story into prominence as a teachihg
revelational and culture-preserving mechanism. These are the fact that
there are no books and no sophisticated means of preserving ideas on
surfaces outside of people's minds; the fact that people require great
freedom and flexibility to adjust to nature and, as a result, are cafe—
ful to be non-interfering and non-authoritarian in their relationships;
and the fact that there is a decided tendency to explain through the
postulation of supernatural hidden forces and, as a result, to more
generally view the world as built up from transformations and to con-
tain numerous transformable objects, like witches, which cannot be under-

stood unless the essence behind the surface 1s revealed.



K3 |

When it comes to the educational needs of a society, we find that
where these three factors are operable the story becomes an ideal
educational device. It is short and entertaining and, as a result,
easily remembered. And since, without books, memory aids are important,
it can be of service if its characters and plots are shaped in such a
way as to be symbols ahd metaphors for very deep, complex and intricate
ideas. And this is readily accomplished in a society,well conditioned
to seek hidden meanings in objects and events and well practiced in
metaphorical imagery. Furthermore, as a metaphorical, revelational
entity, it can teach indirectly and gently. There néed be no authori=-
tarian instruction. The legends can be told for their entertainment
value and then more lasting lessons can be left for the child to
discover by‘himself when he experiences events that remind him of the

legend.

When these traditional conceptions of the story are applied to
televisionlwhich, indeed, is now the most important storyteller in Algon-
kian society, the traditional is conditioned to seek out important

‘teachings and revelations in television programs.

As an example of this, one traditional Cree gave the following
interpretation of the '"teachings' contained in the Walton's tele-

vision show:

"It is just like here. The people live off
the land, make things from the forest to
trade, hunt, fish and garden, and haul fire-
wood. And there is a road they're trying to

* put through and the people are trying to
fight it, just like here. And there is some-
one writing a book about it'".

As with dream interpretation, the content of the program was
made personally relevant and probed for clues as to how to face
the future. The Mman himself had been collecting ethnographic
material on his own community and therefore saw the personal rele-
vance of ‘the television show. From his observations of television
and his travels to the south he predicts that there will be tall
buildings, police, lazy people, and even craziness in the future.
"People will be walking around with no place to sleep or eat. There

will be no friends to take you in. You will wander around with no

job, no skill, and you will die'".
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The Conception of Television Among the Acculturated

There is an acculturated faction, which consists largely
of youth, Metis and the well-educated, who disagree with many aspects
of the traditional view of the world. These people pride themselves
on their knowledge of English and of the Western ways and they strive
mightily to resist stereo-types of them as uneducated, superstitious,
ignorant Indians. They consider it an affront if it is suggested
that the basic framework of their thought is not the same as that of
the Euro-Canadian. They therefore disagree with statements by the
traditionals that television is just a stolen idea from the‘old Cree
culture. They view it as something entirely different from the old

beliefs about shaking tents, mica mirrors and dreams.

They react to suggestions that there are such similarities as if
it is an accusation that they do not understand what television really
is. They will be quick to point out that they are Quite well aﬁare
that television does not work by spirits or by sorcery or by drgams,
and that they know very well that the images in it are not real. They
know how television shows are made and how camera tricks are accom-
plished, and how the whole thing is basically Hollywood sham and
fiction,” By and large, they do not see any insidious plot in tele=
vision nor any threat to their children. They may even express satis-
faction at the idea that television is causing kids to be more open
and aggressive. They feel that the traditional person has been too
shy and passive and afraid of people and that this has allowed the
government to get away with too much. ‘Thcy are not afraid to speak
up and say what they feel. They use television largely for entertain=-
ment and for something to do when bored and they also like to learn
from it about how others live. They do not use ché Cree word for
shaking tent to refer to television, they just cail it "Tv", in fact
they often use English rather than Cree in the home.

The Conception of Television Among Those in Between

The conceptions of the traditionals and the acculturated, a2

pictured above, are by-and-large extreme, pure models which in fact
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in every respect fit only a few real Algonkians. Most are some-
where in between. They believe in some facets of the traditional
culture and also in some aspects of the new acculturated view of

things. They live simultaneously in both worlds.

- They sometimes trust and sometimes distrust Western Mén. They
think television is a good and wonderful gift from Western Man and
that it'relieves boredom and provides fine educational opportunity.
But, at the same time, they realize that it causes problehs in ag-
gression, sex, and laziness in children. "You must not take tele-
vision literally'", they will say, "but if you think about it and
‘undérs;and its shortcomings, it's o.k.'". Television is not a rape of
‘the Native mind but it may very well be a bit out of proper balance
with nature. There is an uneasiness that the world maybe wasn't meant
to be manipulated quite that way. They believe that, in the old days,
some old . people had wondrous powers. But they don't believe any-
one has such power any more. But they're not fully-convinced of this.
Maybe there are people in more isolated reserves who still have such
power, or maybe a few old men in their own communify. Their ambiv-
alence here is marked By the fact that they worry about inéulting

old people lest they are cauﬁed to become ill or to have bad luck.
They also pay close attention to dreams and feel they can éontain

" important messages.

By and large, they do not articulate any conception of the
relation of television to old ways of communiéating but the old
ideas are known and probably have unconscious effects on their
opinions and usages. They perhaps produce a diffuse anxiety esp-
ecially when mixed with half-formulated, not fully remembered, or
fully conscious, ideas about souls, imitative magic, photography,

mirrors, shaking tents and dreams.

They are not fully aware of the extent of fiction in television
and tend to believe what they see rather unéritically. They often
have. trouble détermining if a movie depicts real events which con-
tain scenes of the actual original people who lived the events or if

the events are fictimal and made by actors who never really lived them.
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.Ihe Conception of Television Among AlgOnkian Children

Among Algonkian children, television is a vast new adventure which
reveals the Western Man's world in an intimacy that they have never
before seen. They are very curious about this world, envious of it,

and anxious to fantasize about it and copy it.

The Algonkian child's proneness to copy television, to identify with
its super heroes, and to largely fail in distinguishing its reality

and fantasy, may not simply be the result of geographic isolation,
the inexperience and natural curiosity of childhood, or a typical
child's need for identity. These are factors, but they are factors
whose influence is exacerbated by an identity-weak resérvevsetting,
by traditions which exalt identity change, and by concepts of shaking
tents, dreamé.and imitati&e magic which expand television's role as

an agent of identity change and reality (see pages 139-143).

Television as an escape

The children like excitement on television. They like adventure,
fear, danger, aggression and laughter. These things call up their ‘
macho interests and make them forget about the confusions of the real
world. Life on the reserve can be boring. Alcohol is one relief.

This was put very succinctly one evening by a young Nafive man holding
up a bottle of Seagram to the author and stating, "This is excite-

ment. Life here is boring. But this is excitement'. Television is
another relief. However it should be here noted that our sufveysbdo

not indicate any heavier usage for the.AIQOnkiaﬁ than for Euro-Canadians.
They both average 4 hours per day. In fact, among the Algonkian, there
are a‘significant number,aibeit a minority, who profess strong Pente-
costal beliefs and who decry‘television as a great evil aﬁdiwho re-

fuse to watch it or, in some cases, even have it in their homes.

Television as baby sitter

Parents are very concerned about their children being out
unchaperoned at night experimenting with new ideas. Lacking their

child's respect and being insecure and jealous of each other gnd the



school over the child's loyalty, they cannot keep him at home out of
danger through reasoning nor do they wish to chance alienating the
child through strong discipline. The& therefore have turned to tele-
vision as a magnet to attract the child and keep him home .and they

feel that television has functioned fairly successfully in that capacity.

Television as an aid in face-to-face communication

In the past, commonly shared bush experiences and folklore served
as meaningful analogies to facilitate communication. Children and
adults continually refer to things they have.seen on televisién to
explain themselves. The researcher was asking once about traditional
kinship tefms and was told that the father's brother was called nokom-
mees but that informall& he was known as Wisacatjik. When the re-
searcher questioned further he was told "It's like the 0dd Couple on
Televiéion". From that it was understood that the relationship

between ego and his father's btrother was one of teasing and joking.
Nicknaming according to television heroes is another communi-
cation aid. One researcher was called 'the professor" from a
character on Gilligan's Island and teachers are also given appro-
priate television character names which reveal much about their

behaviour traits.

In‘addition, television situations.help explain the meaning of
English words and thus help children use English more effectively.
Sesame Street is thought to be ver& helpful in this regard. It
provides understandable pictures to accompany wﬁrds. Although the
hesh between pictures and words is probably at its highest in
Sesame Street, it is a general benefit that all television programs

provide.
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Teachers have found that television references help them to
teach English. One Fifth Grade teacher mentioned the program The
Collaborators and said ;hat he was able to teach the meaning of
the word '"collaborate'" and also of the word '"laboratory" by referriﬁg

to that program.

Before television the little dirt road ruﬁning around the com-
munity was called a highway. It still is, but having seen freeway
chase scenes on television, the people now have a better appreciation -

of the word.

Summary

In sum, then, Algonkian traditions of conjuring, storytelling,
materiality and child-rearing, along with factionalized concepts
of Western Man and acculturation pressures of reserve life, combine
to produce perceptions and usages of television which are‘unidue
according to Western standards. In the next chapter we shall trace
the influence of these iﬁterpretationé and others upon Cree program-
ming likes and dislikes. And in the succeeding cﬁapter, we shall
follow through to trace the role these Cree traditions play in

shaping the social and psychological impacts of television.
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CHAPTER 3
THE TMPACT OF TELEVISION AMONG ALGONKIANS OF CENTRAL CANADA

INTRODUCTION

According to the literature, the major focus of television
impact studies is modernization and stress. Researchers sometimes
stress one or the other but they‘largely agree that to varying
extent you can't have modernization without stress.

Our study therefore concentrated upon certain variables of
modernization and stress and utilized a longitudinal methpdology
and a multiple number of measurement techniques. Within the
general variable of modernization we chose to measure a number
of variables that indicated the extent to which Algonkian be-
haviour was more closely parallelling Euro behaviour and the ex-
.tent to which greater out-group identity was occurring. We
measured (1) preferences for Native vs. Euro as role modelling
choices (2) information about the out-group and feelings of
Canadian citizenship (3) style of responding to questions (4) ab-
stracting vs. concrete situational behaviour in concepts of time,
delay of gratification and body concepts (5) open vs. closed self-
concept (6) level of economic consumption (7) level of aspira-
tions for education (8) amount of English used in the home and
(9) overall traditionalism. Within the general variable of stress
we chose to study: (1) fear of victimization (2) aggression values

and (3) the projection of negative feelings into human relationships.

METHODOLOGY
We chose to utilize‘a longitudinal design with several con-
trol elements. We chose a target experimental community (No;way
House) and a baseline control community (Oxford House). We test-
ed these communities before television arrived, one and a half

years after television arrived in the target community but not in
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the control community and four years after television had arrived
in the target community and still not yet in the control community.
We then tested the contrpl community a fourth time 6ne and a half
years after it had finally obtained television. We supplemented
our controls by testing Euro-Canadians (Winnipeg) with twenty
years of prior exposure to television and by testing a Native com-
munity (Jackhead) which at the start of our study already had

five years of prior exposure to television.

In addition, we divided subjects into hi- and lo- exposed
categories and observed the_extent to which this within-community
exposure to televiéion data coincided with data which represented
the difference between unexposed and exposed‘communities.

In collecting our data, we employed psychological projective
tests, sociological questionnaires, Hudson Bay sales records, and
field observations and interviews conducted by anthropologists
trained in in-depth long-range ethnological procedures.

In the presentation of findings which follows,'thé findings
are listed according to the data collection procedure employed
and, as well, scoring procedures are outiined as each variable

is presented.

MODERNIZATION FINDINGS

A. Evidence From Psychological Testing

1. Preference for Native vs. Euro as role models

instruments and scoring

Subjects were individually shown twelve pictures all
on one page. The pictures were of male and female
adults of caucasoid, negroid, and Indian heritage.
Subjects were then asked the following questions:

. 1. Let's pretend that one of these people is a bad
person who has captured another person. Then a good
person comes to save the one who has been captured.

(a) Who is the bad person?
(b) Who is the good person?
(c) Who is saved?
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2. If we were to pretend that some of these people are
villains who want to kill somebody, who are the villains?

3. Who are the ones who are killed by the villains?

The answers to these questions were then tabulated accord-
ing to the percentage of time subjects chose in-group or
out-group to fill the various fantasy roles.

results

There is decided evidence of increasing 0ut—gr0upyiden—
tity at the experimental community after the arrival of
television, and the effect seems to repeat itself at the
control community after it received television. The
category that is most effected (i.e. where in-group iden-
tity falls the most and out-group identity increases the
most) is the category of the hero or good person and it

is 'the caucasian, not the black, who rises the most in
this category at the expense of the Native.

2. Information about out-group

instruments and_scoring

Scoring is based upon responses to the questions which
follow:

(i) What is a Canadian?
(i1) What is Canada?
(11i) Do you live in Canada?
(iv) 1s your communiéy in Canada?
"(v) 1Is Canada in your community?
{vi) Are you a Canadian?

High out-group identity and high information about out-
group is scored when, in question‘'1l, subjects identify
the word '"Canadian'' as a reference to citizenship rather
than to a hockey team, a beer, a non-Indian, or a power
figure (like RCMP); when, in question 2, they give some
meaningful definition of 'Canada', as for example '"a '
country'", "land where Canadians live', rather than say-
ing "I don't know' or making an erremeous statement like
"a province in Manitoba'; when they answer 'yes', 'yes"
and "no'" respectively to questions 3, 4 and 5; and When
they identify themselves as a Canadian in question 6.
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results

Relative to the control group, the experimental group
exhibits a modest increase in information about the out-
group. The data further suggest that the effect may be
repeating itself in the control community after it
received television. '

A breakdown of the responses to quest1on 1 (What is a
Canadian?'") shows some interesting evidence of the na-
ture of the gain in information about the out-groupbthat
is occurring.

Relative to the control community, the experimental com-
munity improved its original tendency to consider a beer,
hockey player, or authority figure as the most relevant
definition of "What is a Canadian'". While the control
group showed an overall improvement of 28% in identity

- with out-group, the experimental community improved by
64%. When television entered the control community, it
improved its out-group identity by 47%.

3. Style of responding to questions

| ‘ i

. o Il 1

| !
‘

instruments and“écéring ‘

o :,v;,i i :
Responses by the experimental end control communities to
‘39’sentence completion items in our questionnaire were
tabulated to determine, for each community, the percent
of subjects who responded to items in the way that was
most popular among a reference group of same age Euro-
Canadians.

results

There is no indication that the experimental group, rel-
ative to the control group, has become more similar to the
out-group in responding to questions after the arrival of
television. Nor is there any indication of a modernizing
effect at the control community after it received television.

4. Similarity to out-group in abstraction behavior

Cree traditionally focused upon concrete-situational orien-
tations to the problems of the world (Granzberg 1976). 1In
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a stable system memory and detail serves well as a frame

of refcrence. In a changing system, however, such as that
found in urban, industrialized society, reliance upon memory,
detail and concrete pre-arranged solutions to problems is
disadvantageous, for adjustment entails versatile adapta-
bility. It requires a person able to adjust to ways of
making a living which, perhaps, were never even conceived

of by the parental generation. In this situation, general-
abstract solutions are more efficient than concrete situa-
tion-specific solutions. Hence out-group identity might be
revealed in an increasing use of generalized-abstract orien-
tations to the world (Munroe).

There were four measures: ‘

(1) Short vs. long range orientation. The tendency to com-
plete an ambiguous thought with reference to short range or
long range goals.

(II1) - Particularity of body conception. The tendency to
refer to a part of the body rather than the body as a whole
when reference to the body is made.

(II1) Delay of gratification. The ability to delay grati-
fication and to wait for a large reward rather than select-
ing the alternative of a smaller but more immediate reward.
(1V) Timing accuracy. The ébility to accurately estimate
a pre-determined length of time.

a. short versus long-range orientation

instruments and scoring

' ‘Scores were derived from responses to three ambiguous un-
‘comeleted'Eentehees which' could be completed either by
reference to long range goals or to short range goals.
The three sentence completion items were:

(1) "The man wanted to shoot a moose, but he couldn't
find any, so he ...?7" :

(2) "A boy was walking in the bush and then he came to a
stream. What did he do then?"

(3) "The man wanted to chop some more wood but it was
starting to get dark so he ...?"

results

Relative to the control group, there was increasing short
range orientation at the experimental community, especially
among the hi-exposed and especially in the novelty period
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atter the arrival of television. There is evidence of a

similar result at the control community after it received
television. '

b. particularity of body conception

instruments and scoring

Scores were derived from responses_to'the question '"The

" man was sick because ...?" Responses which referred to
a part of the body which was afflicted (e.g. ...'he broke
his leg'") rather than an overall disease (..."he had a
cold") were scored as particularistic responses.

results

There are no effects discernible in the data.

c. delay of gratification ability '

instruments and scoring

Upon completion of testing, subjects were told that they
could have a candy bar ;as a reward. They were given the
option of taking one candy bar immediately or waiting a
week and then having two candy bars.

results

There is a consistent cross-sectional difference between

hi- and lo-exposed subjects. Hi-exposed subjects at all

three testings are more likely to take one bar right away
than lo-exposed subjects. No television effects are dis-
cernible. ‘

d. timiqg accuracy

instruments and scoring

Subjects were asked to estimate a 30-second span of time.
~Their accuracy was measured by a stop watch.
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results

The data suggests that Jo-exposed may be better at esti-
mating a pre-set span of time than hi-exposed. No televi-
sion effects are discernible.

Summary of data concerning tele%ision'effects upon abstraction
[
Television seems to act as a catalyst upon previously present
concrete or general tendencies. Where the tendency is to=-
ward concreteness (as among hi-exposed subjects) television
increases those tendencies, but where orientation may be
more general-abstract, more toward control of emotion (as
among lo-exposed subjects)>teﬂevision seems to increase those
trends. This is consistent with other research (especially
aggression research) shich shows that television may act as
a catalyst for pre-set emotional states.
I
5. Open versus closed self concept

Traditionally, Cree were closed and stoic. One inter-

pretation (Preston) of thils is in terms of economics.

It is held to be an efficient 'stance to6 take when there is
constant necessity to deal with potentially fear provoking,
incapacitating dangers or accidénts while on the hunt or

'in other domains of activity in a food gathering society.

A comparison of open vs. closed self concepts in two Cree
communities and a Euro-Canadian community (Thorlakson P.87)
shows that the Euro-Canadian community is more open than

the Cree communities. Modernization, therefore, should con-
sist of more open self concepts. '

instruments and scoring

Self concept scores were derived from analysis of drawings
'subjects made when asked to draw a man. The scoring system
is analyzed in detail in our second report (Thorlakson,

pp. 80-85). In essence, open self concept is scored when
drawings depict detail, when they are large, and when they
are frontal and cemntered. :

results

Only novelty period data are available.. They suggest that
televigsion may have modestly increased open self concept.
Whereas the experimental group's scores became 147 more
open, the control group's scores get 8% more open.’
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B. Evidence From Sociological Questionnaire

1. VLevel of occupational and educational aspirations

1

A questionnaire assessihg educational and occupational aspira-
tions (Pereira 1980) as well as other variables was admin-
istered in 1973 and in i978 to all 7th, 8th and 9th Graders
in the target and control communities. In 1973, both com-
munities lacked televis{on. In 1978 the target community had
television for five years and the control community had
television for one yearL

Three questions assessed educational and occupational
aspirations. One asked! what grade the subject aspired to.
Another asked what grade he thought people in general should
aspire to, and the third asked what occupation he wanted to
attain. ; ,

Aspirations beyond high school and beyond hunting, fish-
ing and trapping, for eFample trade occupations, indicated
high aspirations.

In 1973 61% of the tatget community had high aspirations
while 60% at the controi community had high aspirations.
In 1978 75% at the target community had high aspirations
while 57% had high.aspi%ations at the control community.
Thus, there was a gain in high education and occupational
aspiration at the target community of 14% while there was
a loss of 3% in high edpcational and occupational aspirations
at the control community. '

An interim and identical test of aspirations in 1975 in
the same grades showed that the target community (which had
been viewing television| for about a year) had risen in high
aspiration by 8% while the control community (which, as
yet, had no exposure toltelevision) had risen in high
aspiration by 6%. | ‘

Thus the data indicates that although television has in-
creased aspirations at ﬁhe target community, its arrival in
the control community may have had the opposite effect.

2. Use of English in the homé

Questionnaire data (Pereira 1980) compiled in the years
1973, 1975 and 1978 show decided evidence of increased use
6f English in the home after the arrival of television.

Between 1973 and 1975 the target community (which re-
ceived television in Iﬂte 1973) increased its use of

|
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English in the home from 13% to 21%. In contrast, the
control community (which did not obtain television during
that period) only increased its use of English in the
home from 7% to 8%.

Between 1975 and 1978 the target community continued its
increasing use of English in the home from 21% to 41%.
Over the same period the control community (having ob-
tained television in the summer of 1977) increased its
use of English in the home rather dramatically from 8%
to 29%.

3. Overall traditionalism

The overall questionnairé assessed the amount. of tra-
ditionalism in each community by obtaining indications
of family integration, religious practice, educational
and occupational aspirations, and frequency of radio
listening. In all cases, except for religious practice,
the target community showed increasing non-traditional
practices when its pre and post television scores are
compared to the control comﬁunity. This means that,
relative to the control community, the target commu-

; nity's family integration went down, its educational
and occupational aspirationb went up, and its radio
listening went up. !

Although the radio 1istem1ng effect is attributable
to the recent introduction of a locally operated radio
station, the modernization effects in family integration
and educational and occupatﬁonal aspirations seem to be
real.  The explanation of wpy religious practices in.
the target community did not also show modernization
along with everything else iis probably due to the nature
of Pentacostalism, which is scored in the questionnaire
as a non-traditional practigce.

In fact, as is discussed lin chapters 4 and 7, Penta-
costalism is probably the denomination of Christianity’
which draws the most traditfional Native people. The
control community, it will be seen, reacted to the
threat of television by a Pentacostal based resistance.
Their 'non-traditionalism" then was in fact an attempt
to preserve traditional sty}es of life.

C. Evidence'From Hudson‘s Bay Saleb Records

A study of consumerism patterns before and after the
arr1va1 of television (N. Hanks 1980) indicates considerable
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increases in the purchase of items that may represent an
attempt by the people to make their behaviour more closely
parallel that of city people. There is increased purchase
of -household beautification and cleaning items, personal
beauty aids, dry pre-sweetened cereal, TV dinners and other
quick foods, and health aids.

Evidence From Participant Observation Field Work and Interviewing'

‘Field observations corroborate data collected by ques-

tionnaire and projective testing. After the arrival of tele-

vision, children were seen to more frequently take Euro hero
figures as role models (C. Hanks 1980:316, Granzberg 1980:118-119).
A kung fu series produced a wave of karate behaviour. Olympic
telecasts from Montreal produced a lengthy period during which
young adults turned their yards into makeshift training centers
for the practice of such events as weight lifting (using a pole
and two car wheels) and pole vaulting (two upright poles, one
across, and a car seat for landing). The "Fonz" of "Happy Days"
became very popular and children talked to each other with
phrases such as "sit on it" and "woe'". The '"Welcome Back Kotter"
series caused one class of relatively slow learners to be called
''sweat hogs'".

Numerous other example of copying could be given. But in
general it can be said that children acted like, and talked
like television hero figures and copied . situations seen on
television. These situations often suggested macho and agg-
ressive behaviour patterns. Parents and other adults noted
such effects and were vocal about their cOmpléints that
television was causing their children to act more aggressive
and more sexual and more unruly. '

Although the behaviour results of outgroup identity have been
somewhat problematical and stressful, observations suggest that
there are accompanying gains in knowledge about the outside
world which are'more clearly acceptable to the community.
Children coming to school now are far better at speaking English
than was the case prior to television when there was very little
English in the home. Now they have television and Sesame Street
to profit from. As well, teachers say that knowledge of city

- life and of geography and science have expanded considerably due

to television. Students are now better aware of freeways, oceans,
mountains, animal life, space science, escalators, and all manner
of Western innovations, and geographic data of which they never
have had any first-hand acquaintance. “
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On the other hand, although there is ample evidence of in-
creasing outgroup identity and information about the out-group
after the arrival of television, observation also reveals a
persistence of traditional patterns.vProblem—solving continues
to be based upon observation. There is a persistence of animis-
tic interpretations of health and welfare. There is a persis-
tence of fear of the out-group. There is persistence of con-
crete situational patterns of thought. There is persisténce
of the use of metaphor in storytelling. There is persistence
of stoicism in facial demeanor and emotiomnal control, and
there is persistence of non-lineal time orientations.

Overall Summary of Television's Impact on Modernization

The hypothesis that the introduction of television into a
Native community will spur modernization is only partially con-
firmed. It indicates that in the case of Algonkians, surface
identifications and copying of out-group behaviour does take
place. There is increasing use of out-group as role models,
increasing inforhation about out—group,;increasing purchase of
items characteristic of the out-group stylé of life, increasiﬁg
desire for information and participation in out-group life, and
increasing use of out-group laﬁguage in the home. On the other
hand, measures of the extent of increasing behaviocur ﬁarallels
to out-group in terms ofkdeeper—lying thought processes are
largely negative. . Measures of concrete situational orientation
and of problem-solving sﬁrategies show a persistence of the
Algonkian idiom in Spité’of television. This is not surprising
to the student of Algonkian life for such persistence of tradi-
tions has been commented upon previously by other scholars who
suggest that Algonkian people have a peculiar ability to adapt
to change with surface adjustments which are fully incorporated
within the framework of traditional thought. ‘

We now shift our focus to a consideration of the impact of

television upon levels of stress in Algonkian communities.
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STRESS FINDINGS

1. Fear of victimization

instruments and scoring

Victimization scores were derived from responses to seven
sentence completions. Included among these were 'Iwo boys
were hunting when something happened. What happened".

"A girl was baby-sitting when something happened. What
happened.'", "The boy was running because...?' Responses
were scored according to whether or not a situation of
confrontation with danger was imagined. 'The more such
dangers were imagined, the higher the victimization score.

results

Relative to the control group, there were decreasing fears
of victimization at the experimental community after the
arrival of television, but no similar effect was observable
at the control community after it received television. 1If
anything, the effects at the control community are reversed.
There may be increasing fears, and particularly among the
lo-exposed.

2. Aggression

a. evidence from psychological tests

instruments and scoring

Aggression scores were derived from responses to seven
sentence completions. 1Included among these were '"What
would you do if someone kicked you?', '"What would you do
1f someone called you a name?', "What would you do if
someone threw a stone at you and hit you with it?" Re=
sponses were scored according to whether they indicated
a preference to ignore the provocation, run away from it,
or seek help (these all being scored as non-aggressive)
or a preference to retaliate in kind.

results

(1) Negative Correlation Between Age and Amount of Aggression

(2) Relative to the control group there was increasing
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apgression at the experimental community after the . .
"arrival of television. This effect was not replicat-

ed at the control community after it received tele-

vision. They continued a trend toward less aggression.

b. evidence from observation

Observations at the target (Granzberg 1980) and

control (Hanks 1980) communities and also at the

- Saulteaux control community (Steinbring 1980) corrob-
arate increasing levels of aggressive behaviour among
children and, as well, among adults after the arrival
of television. There are more fights, greater use of
dangerous weapons, greater physical damage and lots of
copying of the behaviour of macho television ''stars'.

3. Perception of stress in human relationships

instruments and scoring

Stress in human relationships scores were derived from
o ‘ responsés to four photographs. Subjects weré asked "What
" is happening?"; '"What are they thinking about?". If sub-
jects saw amicable thoughts and relationships, no stress
was scored. But if they envisioned negative relationships
or thoughts the response was scored as indicative of stress.

results

The data indicates that relative to the contrdl group, the
experimental group increased their tendency to perceive
stress in human relationships after television arrived.

This effect was discernable both in the novelty and iogggg
range periods and also at the conttrol community after it
received television. There is also a suggestion that lo's
are most effected, at least in the novelty period. The

data indicates that human relationships undérgo extra strain
in both communities after the arrival of television.

Summary of Findings on Television's Impact Upon Stress
|

Our data confirms our initial hypothesis that the introduction-

of television into a Native community will_produce stress. But

we have discovered that the nature of that stress varies according



to the level of integration and solidarity in the community. Where
integration is low, étress centers around increasing aggression.
Where integration is high, stress centers upon increasing fears

of beiﬁg victimized. In both cases, increasing strain in human
relationships is produced and is reflected in increasing impu-

tations of negativity in human relationships.

OVERALL SUMMARY OF THE IMPACT OF TELE-
VISION UPON STRESS AND MODERNIZATION

The data supports the hypothesis that the introduction of
television into a Native community produces stress. The‘data
énly pértially supports the hypothesis that television modernizes.
In both cases the exact nature of television's impact could not
have been predicted by extrapolating from"prior research. The
most applicable generalization from the literature is that tele-
vision's impact is highly conditioned by pre-existing dispositions
in the viewing audience. ‘

In the case of stress, we héve seen that a solidary, inte-
grated community may overcome television's aggression inducing
potential aﬁd swerve children toward a more traditional, non-
aggressive stance. We have seen that a less integrated com@unity
may be unabie to sway the more impulsive ones and may have increas~
ing levels of aggression with which to deal. Stress is created
in both cases. But in the one it is due to heightened pressure
for caution and wariness while in the other it is due to the burd-
en of dealing with abnormal levels of aggfeSSive attitude.

These data are consistent with the view that a major impact
shaping role is played by the meanings imparted to television by
pre-existing traditions of communication. Analogies to dreaming
and conjuring (traditional Cree techniques for accomplishing live-’
1ong~disténce commuﬁiCation) give television meanings which make

it highly relevant to a Cree child's search for identity and guidance.
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Where these analogies are not qualified with effective cautions,
as in the less integrated community, television models and infor-
mation produce the heightened aggression and lowered victimization
fears that are observed. |

But when these analogies are qualified with effective cautions - -
when children are consistently warned that television may be evil,
that it is bad conjuring by the White Man, that it is like an evil
shaman's soul-stealing shaking tent and should therefore be reject-
ed, then the introduction of television produces the heightened
fears and decreasing levels of aggression that are observed in
the integrated community. |

It seems, however, in the case of modernization, that cau-
tions are not enough to override the great status enhancement of
the out-group produced by television. As a result, regardless of
the integration level of the community, children increase their
identity with the out-group but not enough to modernize the basic
idiom of thought addressed to complex issues nor enough to alter

the basié cencrete-situational orientation used to deal with the world.

We shall detail the role of Algonkian culture and traditions:

in shaping‘teievision impact in the chapter to follow.
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CHAPTER 4
EXPLANATION OF TMPACT AND MEANING OF TELEVISION AMONG ALGONKIANS

Introduction

In chapter 2 we outlined the meanings and uses by which Algon-
kians approach television. In chapter 3 we outlined the impact of
television among Algonkians. In this chapter we shall demonstrate
the interaction between these variables.

We shall interpret the impact and meaning of felevision among
Algonkians aécording to ten factors of Algﬁnkian life. These are:

l. traditions of communication through dreaming, conjuring

and storytelling. ,

2. animistic tradition of'image making and sorcefy.

3. television illiteracy.

4. concrete-pragmatic orientations.

5. negative expectations for Western man and his technology. -

6. community solidarity.

7. social-communal interest.

’g. transformational_adaptation strategf.

9. stresses of resefvé life.

10. certain taboos.

 Explaining Increased Out-Group Identity

1. The role of fraditions of communication through dreaming and
conjuring '
When television entered Algonkian society and was seen to pro-

vide the”sérvice of live, long-distance communication, there was a
natufal tendency to generalize the uses and meaniﬁgs associated with
traditional live, long-distance communicatidn devices onto television.
This tendency, which is a well understood part of the core concept

of diffusion that has long been a bulwark of apthrgpology, was solid-
ified byvthe fact that Algonkians chose to use their Native word for

shaking tent as the word which refers to television and by the fact
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that they told stories and jokes which made the analogy between con-

juring and television explicit.

As a result, from the very beginning, one direction toward
which the Algonkian television experience was focused was that of
utilizing television (just as dreams and shaking tents were utilized)
for finding out about the future, for making contact with powerful ‘

helper figures and for receiving personally meaningful messages.

Thus, analogies between television and traditions of communica-
fion through conjuring and dreéming reinforced the role of television
as an educational device and especially as a source of information
about the outside wofld. In addition, because conjuring and dream~
ing were serious business and did not include any artifical "made up'
scenes, television was given perhaps undue credence as an informa-
tional device and efforts to develop a healthy skepticism towards it
were hampered. | :

These traditions‘also give telévision added impact as a source
of role models. This is clearest in the case of children who, tra-
ditionally, were coached to strive for powerful dreams and visions

“in which a Spirit Helber would give them a power and direction in
life. This Qas the vision quest. -The metaphorical déscriptiéh'of
television as a dream or as a shaking tent (places whére superhero
figures traditionally appeafed) adds to the child's tendency to be
receptive to it as .a source of hero figures after which behaviour

may be modelled.

2. The role of reserve life stresses

Adding to this traditionally—based tendency to search for super-
heroes who will be a guide in life is the deficit in self-esteem and
confidence which is produced by the acculturation pressures of re-

serve life.

Difficulties of taking up the old wajs of subsistence, coupled
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‘with the lack of adequate wage labour on the reserve, has resulted
in mass unemployment, alcohol dependence, a relative absence of firm
and attractive sex role models, and an often tense inter-generation

relationship.

In order to override the feelings of inadequacy generated by
reserve life, there is a readiness within the Algoﬁkian child to
seek external non-reserve models to pattern his behaviour and to be
especially receptive to power figures. Quite often it is Westérn‘Man
who is seen as powerful and macho and who becomes an attractive role
model. Movies and television were the main source for identifying
with the macho Western Man model, but now with movies being shown
less frequently due to the popularity of television, television

models are paramount.

3. The role of television illiteracy

Identification and copying of television 'stars" is further
enhanced by television iliiteracy. Children ére not fully apprised
of the artificial qualities in television. They are not sure how
programs are made. Many believe that television '"stars' truly live
their television roles in real life. They, in f&ct, often do not
differentiate "real life'" from "TV roles'. Their difficulties in
differentiating between fact and fiction on television intensifies

their enchantment with television '"heros'.

4. The role of traditional image theory

Algonkian traditions of image-making and imitative magic further
complicate the problems. Traditionally, images of objects were felt
to house the spirit of the object portrayed. Shamen would make an
image of an object for purposes of imitative magic. Even the spoken
or written name of an object was felt to hold its spiritual essence
(hence the refusal to utter the name of a deceased lest the ghost

return). Photographs were feared by many Cree as soul-capturing
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devices. And mirrors were felt to reflect images of souls.

Thus, images of things were felt to have an innate connection
- with the literal reality. And to the extent that this idea persists
today, and our field work suggests that it is not totally lost,

images on television are lent still further credence.

5. Role of story-telling traditions

Stories are an important educational device in non-Western
éociety. Through the presentation of short, entertaining, easily
memorized plots in which characters and events are carefully
engineered to stand as metaphors for higher concepts éf morality,
principle and prediction, stories gently and effectively educate,
growing in importance4and re1evance‘as the child's awareness and
experience expands. When TV arrives in a Native community, it
inevitably becomes one of its most importan; storytellers and, as
such, aéquires the metaphorical, revelational meanings associated
with the story. This fuels its use as an educational device and
adds to the importance of television hero figures as models'for

life and as sources of important information about life.

6. The role of concrete-pragmatic orientations

The use of television for educationﬁahd"1nfofmation is aug-
mented by the practical idiom by which Algonkians deal witﬁ life.
The tradition of embedding concepts in detail and ofvatténding to
consequénce and example produées a mind habituated tb seéking and
expecting consequeﬁtialﬂand personal meanings in stories. Such
approach is applied to television, and information of an educa-
tional, useful nature is sought even in instances where, often

unbeknownst to the Algonkian viewer, stories are sheer fantasy and

have no practical lessons to impart.



7. The role of transformatioual adaptive strategies

Further enhancing television aé a rolebmodelling and information
medium is the Algonkian strategy of transformational adaptation.
This strategy conditions the Algonkian viewer to seek role play data
from television in order to employ an elaborate game of survival.
This game consists of expedient transforﬁations of identity to suit
particular situations but without changes in underlying values and
motives. Conflicts between intérnal patterns and external surface
behaviour are either perceived as secondary to the more important
.drive to exploit the external environment in order to satisfy one's
material wants or are resolved by ingeniously flexible coding gym- -
nastics by which new and strange behaviours are subsﬁmed within

traditionally valued activities.

In summary then the increasing out-group 1dentity produced by
telev1sion among Algonkians may be explained in part by the action
of analog1es between television and con3ur1ng and dreaming which
enhance televis1on s meaning as a source of heros and identity .and
truth and revélations; by pressures of reserve life which create
iﬁsecurity and inter-generation strain and which, thereby, creata
needé for hero figures and external role models; by television illit-

eracy and imitative magic themes which intensify the impact and

credibility of television heros; by concrete pragmatic orientations
and analogies between television and story telling which prediépose
children to seek news, information and practical revelations from
television; and by transformational adaptive strategies which create
an inclination to use television for adaptation and for opportunistic

role play behaviour.

Explaining the Lack of Modernization in Deeper Lying Thought
Processes and in the Basic Idiom for Solving Problems and
Facing Life

A major explanation of this finding is found in the very adapt-

ation strategy which accounts in part for great surface changes.



60

Algonkians are quite willing to adapt surface changes of behaviour
and to take the role of the outgroup as long as such behaviour is |
expedient for their material needs and as long as such roles may be
absorbed within traditional frames of reference oy metaphorical trano-
formations which show their symbolic parallel to more traditional

processes.

By coding wage labour as a "hunt'"; pursuit of the Holy Ghost as
a vision quest with associated songs, identity changes and powers;
‘relocation as seasonal movement; television as conjuring, dreaming
and storytelling; bingo as battles of gambling power; and the whole
enterprise of adopting to pressures of acculturation as nothing more
than a trickster's ability to manipulate the world to obtain his ends,
the Algonkian is enabled to show surface out-group identity change
while remaining covertly conservative in fundamental patterns of thought.
Resistance to the more fundamental patterns of behaviour on tele-
v1sion, such as aggression, abstraction, achievement orientation,
‘dominance and open display of emotion is also reinforced by suspi-
ciOns abOut telev1sion as an exp101ter and disrupter of Algonkian
lifew These emotions are prevelant in certain conservative and/or
traditional sectors of Algonkian culture. They employ analogies
between television and sorcerf to counteract the disruptive models
on televis ion. These analogies are backed up by reference to tradi-
tional negative interpretations of Western man and his technology as

aborters of natural laws and processes.

Explanation of Stress Impacts

1. Explanation of aggression

Increased levels of éggression are observed in the test re-
~ sponses of high exposed subjects in the target community. This may
be traced, in part, to the action of the above listed factors of

.Algonkian culture which intensify the usage of television for role
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‘modelling. For ﬁelevision role models are more overtly aggressive
than is typical of Algonkians. Decreasihg aggressién is observed in
the test responsesvof lo-exposed subjects at the target community and
is the overall mode for subjects at the control community (even after
the arrival of television there). This méy be .attributed to the v
strength of the resistance to aggression modelling behaviour offered
by conservative and traditional families at the target communites

and in the control community. This resistance was implemented by
reference to well established negative expectations for Western man
and his technology and by employment of sorcery anologies with tele-
vision. The anology between sorcery and television proved effective
in the factionalized target community only where children had already
established high emotional control abilities. ~ It was more generally
effective in the more solidary control community however, due to the

integration of opinion within a well organized Pentecostal fervor.

2, Explanation of increasing fantasies of negative human relationships

The data indicates that two kinds of stress may be introduced
by television. One type is developed through aggressive role model-
ling‘and the other through fears and suspicions. The level of social
integration and of traditional conservative thought seems to determine
the nature of the stress.

When integration is low and highly disparate positions are found

--(és in the target community), it seems that the conjuring, dreaming,

storytelling, image replicating meanings of television have prece-
dence. ‘As a result role modelling.in aggression increases while fears
of victimization decrease through increésing familiarity and identi-
fication with Western man. But when integration is high and conserv-
ative thought predominates (as in thé control community), the sorcery
meaning of television has precedence. As a result role modelling in

aggression decreases while fears of victimization increase.
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In either case, however, it would seem that increasing stress in
human relationships is introduced and this is reflected in test re-
sponses from both communities in which imputations of negativity in

human relationships increase after the arrival of television.

Explanation of Some Likes and Dislikes

Questionnaire data (Pereira 1980) and field observation
(Granzberg 1980, Hanks 1980, Steinbring 1980) reveal that Algonkians
’_like soap operas, situation comedies, adventure shows and news and
that they dislike talk shows, certain commercials and documentaries

focused on the female, and the Muppets.

1. Soap operas

Interest in soap operas may be traced to the great social-
communal interests of Aigonkians. Their world is motivated, to a .
large extant, by social needs and by the necessity of‘ektensive
""wheeling aad,dealing” 1in order to maintain friends and build power.
Because such activities are also the focus of soap operas, there is
a great interest in them. Soap operas are also one of the few places
where an Algonkian can view Euro life from the inside out and see

that there are just as many problems in that life as in reserve life.

2. Situation comedies

Story telling legends which incorporate trickster themes form
the basis of an interest in situation comedies. Just as trickster
legends deal in transformation themes and iﬁ the use of identity
change and disguise, so do situation comedies deal in mistaken iden-
tity themes. The Gilligan character of the Gilligan's Island show
epitomizes transformational imagery -and identity change. Perhaps the
unparalleled popularity of Gilligan's Island is due, in part “to the

direct way in which Gilligan is reminiscent of the trickster.’
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3. Adventure shows

The popularity of adventure shows may be traced, in part.to the
reserve setting's strain on the male role. There is an inner feeling
of male inadequacy which may often be compensated for by expressions

of '"macho'" masculinity.

Macho behaviour is customary on the reserve and television adven-
ture shows, mainly police stories and westerns, prdvide attractive
models. An additional factor might be the presence of taboos on overt
aggression which create an atmosphere whereby outlets for aggression
are sought through vicarious identification with television's mas-

_culine super heros like the Fonz and McGarret.

4. Feminine négkin commercials - birth - pregnancy ducumentaries .

The dislike of feminine napkin commercials and of scenes of
giving birth may be traced to beliefs about the polluting qualities
of females when in critical states of femininity. Men should not
see or be nearlfemales at such times or bad luck may ensue. Tele-
vision shows depicting such activities are seen aé_unwelcbme intru-

sions upoﬁ these customs. ‘ o ‘ i

5. The.Mﬁggets
A survey in the target and control‘éommunity revealed a surpris-

ing dislike of the Muppets (Pereira 1980). Video-tape experimenta-
tion (Hanks and Granzberg 1980) showed that objections centered
upon Kermit (the frog puppet host of the show) and Fozzie (a timid
puppét bear comedian on the show). It was discovered that tradi-
tions surrounding frogs which connect them to trickery and sorcery
were applied by some Algonkian to the Kermit character and may have
Caused objections to the loveable way he is portrayed on the show.
It was also discovered that traditions of bears as powerful and
dangerous were applied to the Fozzie character. The tradition that

disrespect to the bear brings bad luck may also have been applicd.
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These traditions may have caused some Algonkians to feel that Fozzie's
portrayal as timid and as the butt of practical jokes was insulting.
In addition, it was found that concrete-pragmatic orientations
produced a basic resistance to the show's fantasy format. Algonkian
viewers couldn't see the point to the show. There was no practicalv

framework to give the show meaning and relevance.
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'CHAPTER 5

CONCLUSIONS, IMPLICATIONS AND RECOMMENDATIONS

Impact of Television

Our study confirms the supposition that televisionvis, indeed,
a very powerful tool through which Western culture is diffused to
the Native. It has the capacity to increése identity with the West
and, as a result, to increase participation in Western economics,
Western behaviour models and Western information flow. On the one
hand this could be viewed as advantageous to the Native caﬁse, as
greater assertiveness combined with greaterAfeelings of control aﬂd‘
security and greater information increases the effectiveness of
efforts to sécure Native rights and securities. On the other hand,
the study suggests that factionalization stresses may be augmented,
traditional.patterns of socialization weakened; and individualized
competitive.and divisive goal patterns strengthened.‘

The study further suggests that the forces of acculturation

" introduced by television are less effective among mature, emotion-
ally controlled individuals and solidary, integrated sﬁcieties and,
more generally, is not strong enough to engulf deeper lying levels
of cognitive style and value structure.

The role of cultural solidarity in shaping televisions impact
has been noted by other researchers (Beal, 1976: 228-229; Huhson,
1975: 17; Eapen, 1979: 109). 1Its effects are verified in our study
by three independent measures: 1) longitudinal sociological study
of occupational and educational aspirations among 7th, 8th and 9th
graders; 2) longitudinal psychological study of aggression among
3rd, 4th and 5th grade children; and 3) seven years of ethnographic
observation. These measures all show that the solidary control
community, after it finally received television, was able to success-

fully combat certain acculturation pressures.
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The percentage of people indicating occupational aspiration away
trom traditional interests In hﬁnting, fishing and trapping, and
educational'aspiration beyond the traditional senior high drop out
point did not increase (in fact decreaéed) at the solidary community
after it received television, tﬁough high aspirations increased by
16% at the less solidary target community after it received televi-
sion. A measure of aspirational change at the solidary community
prior to its reéeption of television showed that aspirations were
rising at a pace very closé to that which was occurring at the
‘target community.

Aggression did not increase (in fact decreased) at the solidary, contrél
community after it received television, but aggression increased
significantly at the target community after it received television.

‘Ethnographic'obserVation attested to a retrenchment and increased-
conservaéism and religious fundamentalism at the control community
after it received television. Evidence of such retrenchment did not.
appear, except in isolated, individual cases, at the.target'commu-

nity after it received television.

Meaning of Television

The study confirms the important role played by culture in shap-
ing television's impact. It demonstrates that traditions of story-
telling, dreaming, conjuring, image replicétion, pragmatism and tele-
vision illi;eracy can serve as catalysts for materializing the capac-
ity of television'to increase out-group identity.

It also demonstrates, however, how these_traditioné can be used
effectively by‘strongly‘solidary traditional groups to counter out-
group identity and to help maintain traditions. This is done by re-
Ainforcing Qrgditional fears of exploitation by the West, by stressing
the sorcery like capacity of television through numerous symb?lic
narratives, and by greater efforts at maintaining traditional'pat—

terns of socialization.
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Theoretical Implications

The findings support the call of most modern communication
researchers for the development of a multilineal rather than unlin-
eal theory of television impact. The rapidly expanding data base on
the impacts and meanings of television among differing peoples has
made it clear that television's impacts are multiple and that cultural
variation is the key to understanding. It is now possible to rough
out a series of key cultural factors that are critical in determining
the particular pathways of television impact. Four fa;tors are indi-
cated. These are adaptational strategy, amount and nature of locally
sensitive programming, uses and meanings of television derived from
local traditions of communication and world view, and level of commu-

nity solidarity.

1. Adaptation strategy

Native societies develop customary procedures for adapting to
acculturation pressures. Some focus upon a resistive rejecting stance.
Some place their efforts toward acceptance of change and assimilation.
Others find a middle ground. These latter grOups appear to assimi-
late through rapid surface adoptions of out-group ways but, on a
deeper levél, continue to cling to traditional cognitive styles,
value structures and world view. This is the Algonkian strategy for
adaptainn. We may call this the transformational adaptive strategy
because it depends upon an ingeniously fascile mind which is capable’
of finding essential common denominators between traditional objects
and actions and strange new objects and actions. This strategy thereby
finds the means to rationally apply traditional codes to the new
material and, in so doing, transforms the unknown‘to the known. .

When television is introduced into each of these types, the
prospécts for impact would:seem to differ. Iﬁ the case of the re-
jecting strategy, it would seem: that television would, at first, meet
with resistance and would produceAlittle changé. But, perhaps, in
the longer run, it might create a quick and unsettling revolution

of ideas.



70

In the case of the assimilation strategy television might spark
rapid change of a thorough and lasting nature.

In-the’casé of the transformational strategy, television would
also produce rapid change, but not as thorough or fundamental as in
the assimilative case. There would be a continuance of traditional
values and world view even as many surface changes appearl |

In each case there would be a differing stress pattern. In the
resisting society stress from television would gradually increase
culminating perhaps in a social breakdown.

‘ In the assimilative case there would be high initial stress
which would gradually reduée over time.

In the transformational case there would likely be a steady,
mid-level of stress which would maintain itself and would not lead

to social breakdown.

2. Native programming

Governments in developing areas inevit#bly‘wish to reduce Western
content and introduce locally sehsitive content which utilizesvlocal
languages, customs and world view.

The more governments are able to dispense news, drama and other 
television content in locally designed éulturally sensitive packages,
the more effective they will be in carrying out their pfograms of
development. | | | |

Effective Native programﬁing will reduce the stress of govern- -
ment developmenta; prégrams and eliminate conflic:ipg'ideas that méy

appear on Western television.

3. Uses and meanings of television derived from local traditions

The success of Native programming ultimatély depends upon an
awareness 6f'meaniﬁgs aﬁd uses of television derived froﬁ loéal tra-
ditions. These meanings and uses will vary considerably from one
culture to another, depending on the nature of their beliefs, Qorld

view, and psychological propensities. ‘a.
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However, certéin common .developmental experiénces, customs and
beliefs produce some rather general uses and meanings of television
that can be anticipated. The almost universal presence of tradi-
tions of communication through dreaming, conjuring, drama and story-
telling and the presence of television illiteracy and social-communal
interests develop an extra importance for television as a highly
trustworthy news source, and as a source of behaviour models, moral-
ity and revelations. Furthermore, a common history of streésful |
colonial exﬁloitation by Western man inevitably produces a wariness
of television which is augmented to sordery proportiohs in more
conservative quarters and where Native programming is not well
developed. '

Traditions of concrete pragmatism produce a desire for relevant
and practically useful programming. Sheer fantasyfprograms may even
be resented.

| Intermittently occurring taboos, such as those which concern
the nature and extent of male-female intéraction, may produce dis-
taste for certain Western programming which goes beyond local
tastes in the extent of portrayal of sexual interaction, nudity,
women's rights, and female biological process.

Other taboo areas such as certain behaviours directed at the
dead, may be less capable of anticipation and require situational

adaptations.

4. Level of community solidarity

The extent to which perceived negative models on television can
‘be counteracted depends greatly upon the level of community solidarity.
Where solidarity is high, a concerted, integrated effort at estab-

lishing counter socialization arises and has success.

These factors and others need to be incorpofated in a modern'
theory of cross-cultural television impact. At this time we can
only glimpse the rough structure of such a theory, but we are far
ahead of where we were a short time ago when cultural factors were
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